Indonesia's Reformation in 1998 is a political change driven by the power of civil society and very much determined by the discourse in hegemonic struggle. One of the most influential intellectual ideas and leadership styles of reformation and civil society is suggested by Nurcholish Madjid. This writing examined the twenty-year problems of Reformation in the view of Gramsci's theory of hegemony by analysing Nurcholish Madjid's ideas. There is an intellectual imperialism which makes the national ideas embedded in the Preamble of the 1945 Constitution unable to be developed to guide the national life due to the irrelevant social sciences. The explanation will show the possibilities and the expectations after twenty years of Reformation in Indonesia.
To measure or assess the Reformation that has been ongoing for almost twenty years, it is necessary to determine the tools or concepts to measure or assess it first. This statement is essential since it will show how a fact is explained as reality. The achievement of it will be very much determined by the mastery of language of concepts used in the discourse of Reformation. It is exemplified by a situation in which a lecturer asks his students, -What will be said by an animal when a human torture it?‖ The students in the class are confused because animals cannot speak or use any language understood by humans. In such confusion, the lecturer answers his own question that humans need language(s) or concepts to explain what is experienced and going to be done by them. Humans will be limited by language use or functioning in their social and cultural life (Halliday et al, 1992; Horkheimer et al, 2002 ). 
Civil Society and Idea of Reformation
The idea of political reformation disseminated by Nurcholis Madjid is rooted in the idea of civil society that is contextualised in Indonesia's sociopolitical situations so that it uses a term masyarakat madani as its synonym (Hefner, 2001; Suminto, 1985; Maula, 1999) . Choosing the synonym aims to build a discourse mainly in a community or a society of Indonesian Muslims that are modernistic and liberal (Assyaukanie, 2011; Barton, 1999 (Baso, 1999; Edwards, 2011) . (Simon, 2004: 27, 55 (Harvey, 2009: 65-70, 161-162) . Attas, 2010a Attas, , 2010b Smith, 1985) .
Such a condition is one of the purposes (Karim, 1999; Latif, 2005; Noer, 1994) .
A disclosure of this can be seen in, 
